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18 PGM 111 1-164

Muses, / be gracious to me, your suppliant, and be benevo-
lent and merciful; appear to me with pure countenance.”

This figurc is to be/in-
scribed on a piece of clothing
belonging to onc who has died
violently, and is to be cast into
a pure lamp.

OAMNAMENLUS
SEMESILAM

SENSENGEN BARPHARANGES / OEIA IOAE

After you have learned all you want, you will release him, doing honor to him in
a worthy manner. Sprinkle dove’s blood round about, make a burnt offering of
myrrh, and say, “Depart, lord, CHORMOU CHORMOU OZOAMOROIROCH KIMNOIE
EPOZOI EPOIMAZOU / SARBOENDOBAIACHCHA IZOMNEI PROSPOI EPIOR; go off,
lord, to your seats, to your palace, leaving me strength and the right of audience
with you.”
*Tr.: John Dillon and E. N. O'Neil (hymnic sections, ll. 81-87; 88—101).

PGM III. 1-164
*[Take a] cat, and [make] it into an Esiés [by submerging] its body in water. While
you are drowning it, speak [the formula] to [its] back.

The formula during the drowning [is as follows]:

“Come hither to me, you who are in control of the form of Helios, you the
cat- / faced god,' and behold your form being mistreated by [your] opponents,’
[them,] NN, so that you may revenge vourself upon them, and accomplish [the]
NN deed, because I am calling upon you, O sacred spirit. Take on / strength and
vigor against your enemies, them, NN, because I am conjuring you by your names,
BARBATHIAO BAINCHOOOCH NIABOAITHABRAB® SESENGENBARPHARARGES . ..
PHREIMI; raise yourself up for me, O cat-faced god, and perform the NN deed”
(add the usual).

/ Take the cat, and make [three] lamellae, one for its anus,* onc for . . . , and onc
for its throat; and write the formula [concerning the] deed on a clean® sheet of

1. The goddess addressed here is Sckhmet-Baster, well known from Egyptian magical texts. See
Borghouts, Ancient Egyptian Magical Texts, nos. 5, 13—15, 18, 20, 124; Bergman, Ich bin Isis 264—67;
E. Otto, “Bastet,” LdA 1 (1975):628-30.

2. For this type of accusation, see PGM I11. 113—14; 1V. 2475 and n.

3. The letters BARBATHIAOBAINCHOOOCHNIABOAITHABRAB form a palindrome. BAINCHOOOCH
(“soul of Khukh,” the god of darkness) is often read separately, but is adapted to this form for numero-
logical reasons: the formula adds up to 3663.

4. That is, “one [to be placed] 7# its anus.” Preisendanz in the sccond case restores 8v 7@ orépalr,
bur this is in conflict with the other restoration in 1. 67 below: [. . . 8w t]ov kau[apav], “through the
earholes.”

5. “Clean” 1s meant regularly in PGM in a descriptive sense, i.e., previously unused or “frec” from
imperfections, etc. See LS], s.v. “kadapds,” 3a. For detailed description regarding papyrus, see Pliny,
NH 13. 68-89, and R. Wiinsch, “Charta,” PRE 3 (1899):2185-92.

pGM 111 1-164 19

apyTus, with cinnabar [ink], and [then the names of] the chariots and charioteers,
and the chariot boards / and the racchorses.® Wind this around the body of the cat
and bury it. Light seven lamps upon [7] unbaked bricks, and make an offering,
fumigating storax gum to it, and be of good cheer.” / Take its body [and preserve] it
by immuring it either in a tomb or in a burial place . . . with colors, . . . bury. ..
Jooking toward the sunrise, pour out (2) . . . , saving:

“Angel, . . . [SEMEA], chthonic /. . . lord® (?), grant [safety?], . . . O chthonic
one, in [the] horse race, IAKTORE;® hold . . . restrain . . . , PHOKENSEPSEUARE[K-
TATHOUMISONKTATI]," for me, the spirit . . . the daimon of [the] place . . . / and
may the [NN deed] come about for me immediately, immediately; quickly, quickly,
because I conjure you, at this place and at this time, by the implacable god . . .
THACHOCHA EIN CHOUCHEOCH, and by the great chthonic god, / ARIOR EUOR,
and by the names that apply to vou; perform the NN deed” (add the usual).

Then take up the water in which the drowning took place, and sprinkle it [on]
the stadium or in the place where you are performing [the rite].

The formula to be spoken, while you are sprinkling the drowning water, is as fol-
lows: “I call upon you, Mother of all men, / you who have brought together the
limbs of Meliouchos, even Meliouchos himself, OROBASTRIA NEBOUTOSOUALETH,
Entrapper,'' Mistress of corpses,'? Hermes, Hekate, [Hermes?], Hermekate,'* LETH
AMOUMAMOUTERMYOR;"* I conjure you, the daimon that has been aroused in this
place, / and you, the daimon of the cat that has been endowed with spirit;'* come
to me on this very day and from this very moment, and perform for me the NN
deed” (add the usual, whatever you wish), “CHYCHBACHYCH BACHACHYCH BACH-
AXICHYCH BAZABACHYCH BAIACHACHYCH BAZETOPHOTH / BAINCHOOOCH ANI-
BOOO CHOCHE . . . PHIOCHEN GEBROCHTHO MYSAGAOTH CHEOO ... O0'® sA-
BAOTH EULAMOSI EELAXIMA . . .| . . . THACHOCH |AXIN CHOUCHEOCH.”

On the [1st and 3vd leaves of metal] which you are to use for the conjuration,
theve should be this: “1AEG” /

6. wovarwp is a late word for povapmvé, “horse with a single frontlet,” i.e., a racehorse. Presumably
one drew crude representations of them, along with their names, on a sheet of papyrus. Cf. such ﬁgurt;s
on the so-called Sethian curse tablets in R. Wiinsch, Sethianssche Verfluchungstafeln aus Rom (Leipzig:
Teubner, 1899), esp. 51.

7. Cf. PGM 1V. 2390 for a similar injunction to perform a rite with good cheer. Sce also Plutarch, De
trang. an. 20, p. 477E, and R. Bultmann, TDNT 2 (1976):772—75 s.v. “svppaive.”

8. The papyrus reads . . . gve. Eitrem suggests mpavs.

9. It is not clear whether inktore is a magical word or something sensible. Preisendanz suggests
aktwpe as a Greek equivalent of Latin actores, “drivers,” but in that case the syntax is unclear.

10. Emended and restored with plausibility from PGM 111. 7879, 513 - 1'4-, 545-46; 1V. 339-40;
LXVIIL. 13.

11. Although attested in LS], s.v. “dprvia,” as an epithet of the goddcss Hekate with uncertain
meaning (with reference to Audollent, Defixionum Tabellae 38. 14 [third cent. A.D.]), “the netter” is a
standard Egyprian underworld daimon. Sce D. Bidoli, Die Spriiche der Fangnetze (Gliickstadt: Augustin,
1976); ]. Zandee, Death as an Enemy (Leiden: Brill, 1960) 226—-34. [R.K.R.]

12. The term vexvia is also attested in this sense only in PGM IV. 2781, but necessarily having some
such meaning.

13. The name Hermekate is a combination of Hermes and Hekate. See Wiinsch, Defixionum Tabel-
lae, nos. 104-7. Here in the papyrus the name could also be read Hermekatéléth, that is, with the typi-
<l ending -éth; thus Eitrem in the apparatus to [I1. 37.

14. Amoy at the beginning is Coptic for “come!” [R.K.R.]

15. wrevparwrds is a form not otherwise attested; of. PGM XII1. 525: éumvevuaTod.

16. A plausible restoration is 140 in that 146 and SABAGTH form a common pairing in the PGM.
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8 PGM 1. 195235

about the illness of a man, whether he will live or die, even on what day and at what
hour of night. / And he will also give [you both] wild herbs and the power to cure,
and you will be [worshiped] as a god since you have a god as a friend. These things
the mighty assistant will perform competently. Therefore share these things with ng
one except [your] legitimate son* alone when he asks you for the magic powers

imparted [by] us. Farewell.
The address to the sun / requires nothing except the formula “IAEOBAPHRENE.

MOUN” and the formula “IARBATHA.”
*Tr.: E. N. O'Neil.

PGM 1. 195-222

*This, then, is the prayer of deliverance for the first-begotten and first-borg
god: “I call upon you, lord. Hear me, holy god who rest among the holy ones, at
whose side the Glorious Ones** stand continually. I call upon you, / [fore]father,
and I beseech you, eternal one, eternal ruler of the sun’s rays, eternal ruler of the
celestial orb, standing in the seven-part region, CHAO CHAO CHA OUPH CHTHE-
THONIMEETHECHRINIA MEROUMI ALDA ZAO BLATHAMMACHOTH PHRIXA EKE
.. . PHYEIDRYMEO PHERPHRITHO IACHTHO PSYCHEO PHIRITHMEO ROSEROTH /
THAMASTRA PHATIRI TAOCH IALTHEMEACHE; you who hold fast to the root,
[who] possess the powerful name which has been consecrated by all angels. Hear
me, you who have established the mighty Decans and archangels, and beside whom
stand untold myriads of angels. You have been exalted to heaven, and the lord / has
borne witness to your wisdom and has praised your power highly and has said that
you have strength in the same way as he, as much strength as he [himself] has.

“I call upon you, lord of the universe, in an hour of need; hear me, for my soul is
[distressed], and I am perplexed* and in want of [everything. Wherefore, come]
to me, you who are lord over all / angels; shield me against all excess of magical
power of aerial daimon [and] fate.** Aye, lord, because I call upon your secret name
which rcaches from the firmament to the earth, ATHEZOPHOIM ZADEAGEOBEPHIA-
THEAA AMBRAMI ABRAAM THALCHILTHOE ELKOTHOOEE ACHTHONON / SA ISAK
CHOEIOURTHASIO 10SIA ICHEMEOOOO AOAEI, rescue me in an hour of need.”

Say this to Helios or whenever you are forced to do so.*!

*Tr.: E. N. O’Neil. Since the character of this invocation shows no tangible connection with
the preceding or foregoing spells, it is best understood as a separate charm. Although the

purposc of this prayer (which at certain points is reminiscent of the language of the Psalms)
15 not exactly stated, Il. 215—16 and 22122 suggest that deliverance from the onslaught ofa

demonic attack is requested.

37. Preisendanz’s reading (oxtw@ vi@ is doubttul because the term is nowhere else attested (see his
apparatus ad loc.). The word may reflect an Egyptian or Semitic idiom (“son of your own loins”), an
idiom formed in Greek from the word ioxtov (hips). The Egyptian term is more general, however, and
refers to “part of the body.” {].B.| Cf. also Gn 35:11; 1 Kgs 8:19; Acts 2: 30; Heb 7:5, 10. Scc further-
more PGM 1V. 646, 2519, and Abt, Apologic 65-66.

38. Daxai 1s a name for angels. Sce also 1V. 1051, 1202, and Bauer, s.v. “86éa,” 4.

39. The translation of ¢Bov[Aos] follows Preisendanz (“ratlos”). For the general language of prayer.
cf. Ps 42:6,12; 43:5; Jon 4:9 LXX: Sir 37:2; Mk 14:34 par.

40. The concept of Heimarmene is found in PGM here and XIIL. 613, 635; cf. 709. See D. Amand,

Fatalisme ct hiberte dans Pantiquité grecque. Recherches sur la swrvvance de Paygumentation morale antt
fataliste de Carnéade chez les philosophes grecs et les théologiens chretiens des quatve premiers siécles (Amster
dam: Hakkert, 21974); H. Q. Schroder, “Fatum (Heimarmenc),” RAC 7 (1969):524—-636, csp

567-68.
41. The translation 15 tentative at this point.

.

CE.

peM 1. 24762 0

pGM 1. 22231
sIndispensable invisibility spell: Take fat or an eye of a nightow! and a ball of
dung rolled** by a beetle and oil of an unripe olive** and grind them all together
until smooth, and smear your whole / body with it and say to Helios: “T adjure you
by your great name, BORKE PHOIOUR 10 ZIZIA APARXEOUCH THYTHE LAILAM
AAAAAA TIIIT OOOO IEG IEO IEQ IEO IEO IEO IEQ NAUNAX AI Al AEO AEQ EAQ.”
and moisten it and say in addition: “Make me invisible, lord Helios, AEG OAE EI’E

£40, / in the presence of any man until sunset, 10 16 O PHRIXRIZO EOA.”
+Tr.: E. N. O’Netil.

PGM 1. 232—47
*Memory spell: Take hieratic papyrus and write the prescribed names with Her-
maic* myrrh ink. And once you have written them as they are prescribed, wash
them off** into spring water / from 7 springs and drink the water on an ’empty
stomach for seven days while the moon is in the east. But drink a sufficient amount.

This is the writing on the strip of papyrus: “KAMBRE CHAMBRE SIXIOPHI HAR-
PON CHNOUPHI BRINTATENOPHRIBRISKYLMA ARAOUAZAR BAMESEN KRIPHI
NIPTOUMI CHMOUMAOPH AKTIOPHI ARTOSE BIBIOU / BIBIOU SPHE SPHE NOUSI
NOUSI SIEGO SIEGO NOUCHA NOUCHA LINOUCHA LINOUCHA CHYCHBA CHYCH-
BA KAXIO CHYCHBA DETOPHOTH II AA OO YY EE EE 00.” After doing these things
wash the writing off and drink as is prescribed.

This is also the composition of the ink: myrrh troglitis, 4 drams; 3 karian figs, 7
pits of Nikolaus dates, / 7 dried pinecones, 7 piths of the single-stemmed worm-
wood, 7 wings of the Hermaic ibis,* spring water. When you have burned the in-

edients, prepare them and write.
Tr.: E. N. O’Neil.

PGM 1. 247—-62

*Tested spell for invisibility: A great work. Take an eye of an ape or of a corpse
that has died a violent death and a plant of peony (he means the rose). Rub these
with oil of lily, and as you are rubbing / them from the right to the left,* say the
spell as follows: “I am aNUBIS, I am OSIR-PHRE,* I am osoT SORONOU’IER Iam
OSIRIS whom SETH destroyed.™ Rise up, infernal daimon, 16 ERBETH 16 PHO,BETH
10 PAKERBETH .IC') APOMPS; whatever I, NN, order you to do, / be obedient to me.”
And if you wish to become invisible, rub just your face with the concoction, and
you will be invisible for as long as you wish. And if you wish to be visible a’gain
anll]o/vc from west to cast and say this name, and you will be obvious and visible t(;
men.

42. The pe “« i : i >
5842' RI.’ Ec {311« (“thar which is rolled”) of a scarab is sacred to the sun god Ra. Sec also PGM VI1I.
43. The papyrus reads pakvivou, which Preisendanz eme 3 ( imi
‘ Pap) s \ . nds to (du)paxvivov. For similar expres-
sions, sce P(,M IV. 228-29, 3008. For a different reading, see Schmidr, GGA 1931, 445. P
44. This is the myrrh ink of Hermes. ’
4 45: In order to trgnsfcr the magical powers of the names, they were washed off and consumed. For
3 \Vldcspr;ad practice, sec Handbuch des denitschen Aberglanbens 8 (1936/ 37):1156-57.
:t;)- The ibis was sacred to Hermes Thoth. [R.K.R.]
. See on this point J. F. Borghouts, Ancient Egyptinn Magical Texts. Ni ciden: Bri
2,30, 41 26 RKRT P agical Texts, Nisaba 9 (Lciden: Brill, 1978)
48. This is Osiris-Re.
43. The papyrus has ke where one expects the standard Coptic fakof, “destroved (him).” [M.W.M.)
MP col. 1, 13, p. 23 (and n.) for Demotic parallcls to part of this passage. ’
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again, if I fail in this operation, MOUTHABAR NACH BARNACHOCHA BRAEQ MENp,

LAUBRAASSE PHASPHA BENDEO; fulfil*® for me / the perfect charm.”
*Tr.: E. N. O’Neil.

PGM 1V. 296 _4¢¢

PGM 1IV. 296—466

*Wondrous spell for binding a lover: Take wax [or clay] from a potter’s whegl
and make two figures, a male and a female. Make the male in the form of Ares fully
armed, holding a sword / in his left hand and threatening to plunge it into the right
side of her neck. And make her® with her arms behind her back and down on her
knees. And you are to fasten the magical material on her head or neck. Write on the
figure of the woman being attracted as follows: On the head: / “ISEE 140 ITH;
OUNE BRIDO LOTHION NEBOUTOSOUALETH”; on the right ear: “OUER MECHAN?.
on the left ear: “LIBABA GIMATHOTHO”; on the face: “AMOUNABREG”; on the righ;
eye: / “ORORMOTHIO AETH”; on the other: “CHOBOUE”; on the right shoulder.
“ADETA MEROU”; on the right arm: “ENE PSA ENESGAPH”; on the other: “mgy.
CHIOU MELCHIEDIA”: on the hands: / “MELCHAMELCHOU AEL”; on the breast:
the name, on her mother’s side, of the woman being attracted; on the heart: “pa;.
AMIN THOOUTH”; and below the lower belly: “A0BES AGBAR”; on the pudenda;
“BLICHIANEOI OUOIA™; on the buttocks: “PISSADARA”; on / the sole of the right
foot: “ELO”; on the sole of the other one: “ELOAIAOE.”

And take thirteen copper needles and stick 1 in the brain while saying, “I am
piercing your brain, NN”; and stick 2 in the ears and 2 in the eyes and 1 in the
mouth and 2 / in the midriff and 1 in the hands and 2 in the pudenda and 2 in the
soles, saying each time, “I am piercing such and such a member of her, NN, so that
she may remember no one but me, NN, alone.”

And take a lcad tablet®” and write the same / spell and recite it. And tie the lead
leaf to the figures with thread from the loom after making 365 knots while saying
as you have learned, “ABRraAsax, hold her fast!” You place it, as the sun is sctfing,
beside the grave of one who has died untimely or violently, placing beside it also the
seasonal flowers.

The spell to be written | and recited is: “1 entrust this binding spell to you,
chthonic gods, HYESEMIGADON and KORE PERSEPHONE ERESCHIGAL and ADONIS
the BARBARITHA, infernal HERMES THOOUTH PHOKENTAZEPSEU AERCHTHA-
THOUMI / SONKTAI KALBANACHAMBRE and to mighty ANUBIS PSIRINTH, who
holds the keys to Hades, to infernal gods and daimons, to men and women who
have died untimely deaths, to youths and maidens, from year to year, month to
month, day to day, / hour to hour. I adjure all daimons in this place to stand as
assistants beside this daimon. And arouse yourself for me,*®® whoever you are,
whether male or female,* and go to every place and into every quarter and to every
house, and attract / and bind her. Attract her, NN, whom NN bore and whose

65. The sudden shift to the plural reAéaare is strange. Preisendanz suggests that Saiuoves is the
subject, but no daimons appear in the spell. Can the subject be the voces magicae themsclves? [E.N.O.|

66. A figurine similar to the onc described here, together with a lead tablet containing an inscriptiof
nearly identical to that of |l. 335406, has been found in Egypt. Sce S. Kambitsis, “Une nouvelle tab-
letre magique d’Egypte, Musée du Louvre, Inv. E 27145, 3¢/4< siécle,” BIFAO 76 (1976):213-23 and
plates.

67. For a parallel to this passage, see Wortmann, “Neue magische Texte,” 5658 (no. 1, II. 6-16).

68. Scc on this point Wortmann, “Neue magische Texte,” 70-71.

69. Egyptian lists of demons and demon-induced diseases carefully distinguish between male and
female. For a characteristic example, see S. Sauneron, Le Papyrus magique illustré de Brooklyn (Brooklyn:
The Brooklyn Museum, 1970) 6-11. [R.K.R.] ’

IABEOBAPHRENEMOUNOTHILARIKRIPHIAEYEAIPHIRK]

AO EOBAPHRENEMOUNOTHILARIKRIPHIAEYEAIPHIRKIRALITHONYOMENERPHABOE 111

FA  OBAPHRENEMOUNOTHILARIKRIPHIAEYEAIPHIRKIRALITHONYOMENERPHABO OEO

:{2 BAPHRENEMOUNOTHILARIKRIPHIAEYEAIPHIRKIRALITHONYOMENERPHAB g:;?
< 10 APHRENEMOUNOTHILARIKRIPHIAEYEAIPHIRKIRALITHONYOMENERPHA (=
. o PHRENEMOUNOTHILARIKRIPHIAEYEAIPHIRKIRALITHONYOMENERPH wry ¥
0|+10Ah YYAA I

EOEI ot
Y vaou YAEE.%_
— 1a01 EOAY  (, )~
S akak ooyl o

s IV. 296466 45

:cal material you possess. Let her be in love with me, NN whom she, NN bore.
mﬂghcr not be had in a promiscuous way,” let her not be had in her ass, nor let her
‘lj‘:tanvthing with another man for pleasure, just with me alone, NN, so that she,
NN, be unable Cithc'r to drink or cat, that she not / be Fontentcd, not be strong,
not have peace of mind, that she, NN, not find slcc.p without me, NN, because I
adjure you by the name that causes fcar apd trembling, th}: name at whpsc sound
the carth opens, the name at whose terrifying sound the daimons are terrified, / the
pame at whose sound rivers and rocks burst assunder. I adjure you, god of the dead,
whether male or female, by BARBARITHA CHENMBRA BAROUCHAMBRA and by the
ABRAT ABRASAX SESENGEN BARPHARANGGES and by the glorious AG1A / MART and
by the MARMAREOTH MARMARAUOTH MARMARAOTH MARECHTHANA AMARZA
MARIBEOTH; do not fail, god of the dead, to heed my commands and names, but
just arouse yourself from the repose which holds you, / whoever you are, whether
male or female, and go to every place, into every quarter, into every house, and
artract her, NN, to me and with a spell keep her from eating and drinking, and do
not allow her, NN, to accept for pleasure the attempt of another man, / not even
that of her own husband, just that of mine, NN. Instead, drag her, NN, by the hair,
by her heart, by her soul, to me, NN, at every hour of life, day and night, until she
comes to me, NN, and may she, NN, remain / inseparable from me. Do this, bind
her for all the time of my life and help force her, NN to be serviceable to me,
NN, and let her not frolic away from me for even one hour of life. If you accom-
plish this for me, I will quickly allow you your repose. / For I am BARBAR ADONAI
who hides the stars, who controls the brightly shining heaven, the lord of the
world, ATHTHOUIN IATHOUIN SELBIOUOTH AOTH SARBATHIOUTH IATHTHIERATH
ADONAI IA ROURA BIA Bl BIOTHE ATHOTH / SABAOTH EA NIAPHA AMARACHTHI
SATAMA ZAUATHTHEIE SERPHO IALADA IALE SBESI IATHTHA MARADTHA ACHILTH-
THEE CHOOO OE EACHO KANSAOSA ALKMOURI THYR THAOOS SIECHE. I am
THOTH OSOMALI, / attract her, bind her, NN, filled with love, desire and yearning
for NN (add the usual), because I adjure you, god of the dead, by the fearful, great
IAEO BAPH RENEMOUN OTHI LARIKRIPHIA EYEAI PHIRKIRALITHON YOMEN ER
PHABOEALI, / so that you attract her, NN, to me and join head to head and fasten lip =
to lip and join belly to belly and draw thigh close to thigh and fit black together F,
with black, and let her, NN, carry out her own sex acts / with me, NN, for all eter- $
nity.

Then write on the other side of the tablet the heart and the characters as they are
below:

“IAEOBAPHRENEMOUNOTHILARIKRIPHIAEYEAIPHIRKIRALITHONYOMENERPHABOEAI
AEOBAPHRENEMOUNOTHILARIKRIPHIAEYEAIPHIRKIRALITHONYOMENERPHABOEA

DPNIHJIVIATIVIHINANVIIHLONAOWANTIHIV

70. See on this point Wortmann, “Neue magische Text,” 72.
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And one morscl of flesh, a piece / of coral,
Blood of a turtledove, hoof of a camel,
Hair of a virgin cow, the seed of Pan,

Fire from a sunbeam, colt’s foot, spindel tree,

Boy love, bow drill, a gray-eyed woman’s body
With legs outspread, a black sphinx’s / pierced vagina:
All of thesc are the symbol of my power.

The bond of all necessity will be

Sundered, and Helios will hide your light

At noon, and Tethys will o’crflow the world,”
Which you inhabit. Aion’s / quaking; hecaven

Will be disturbed; Kronos, in terror at

Your pole ! o’erpowered by force, has fled to Hades
As overseer of the dead below.

The Moirai throw away your endless thread,

Unless you check my magic’s winged shaft,”* /
Swiftest to reach the mark. For to escape

The fate of my words is impossible:

Happen it must.** Don’t force yourself*”* to hear
The symbols forward and then in reverse

Again. You'll, willy-nilly, do what’s needed.

Ere useless light becomes your fate, do what /

I say, O Maid, ruler of Tartaros.

I’ve bound your pole with Kronos’ chains, and with
Awesome compulsion I hold fast your thumb.
Tomorrow docs not come unless my will

Is done. / To Hermes, leader of the gods,

You promised * to contribute to this rite.

Aye, in my power I hold you. Hear, you who

Watch and are watched. I look at you, you look

At me. Then, too, Pll speak the sign to you:

Bronze sandal of her / who rules Tartaros,

Her fillet, Key, wand, iron wheel, black dog,

Her thrice-locked door, her burning hearth, her shadow,
Depth, fire, the governess of Tartaros,
Fearing the Furies, those prodigious daimons,
You've come? You’re herc? Be wroth, O maid, at him,
NN, foe of heav'n’s gods, of Helios-

Osiris?*” and of Isis, his bedmate.

296 /

290. Reading kAvinost for kKovpLoeL. Helios light is the moon’s because the moon shines with i
(see above), He will hide it in the south, because that is where the sun goes to hide in the winter. Tethys
is the goddess of the primordial waters. [M.S.|

291. Reading mohov for gov vovy with H. van Herwerden, “De carminibus ¢ papyris acgyptacs
crutis et eruendis,” Mnemoswie, n.s. 16 (1888): 342. [M.S.]

292. Understanding paryeins Tis &uds as cquivalent to the dative (emendation may not be nece
sary), and reading auaykao(ps. [M.S.]

293. Reading 7w &l yevéodar for 6 Bei yevéadar. [M.S.]

294. Reading oalv)mp with Preisendanz, ad. loc. [M.S.]

295. Reading évvevoa for vevaas. [M.S.]

296. Rcading nominatives for accusatives. [M.S.] f

297. Although the link between Helios and Osiris is possible through the connection with Sarap®

oG 1V. 23732440 81

As I instruct you, hurl him to this ill

Because, Kore, I know your good and great /

Majestic names, by which heav'n is illumined,

And earth drinks dew and is pregnant; from these

The universe increases and declines;
;UPHORBA PHORBA PHORBOREOU PHORBA PHORBOR PHORBOR PHORBOR BOR-
soRPHA ERPHOR / PHORBAIO PHORBOR PHORBOR BOROPH PHORPHOR BOR
pHORBOR A()_IOE PHORBORPHOR EUPHOR BOPHOR EUOIEQO PHOTH IOPHOTH
jopHOTH PHOTHIOPH AOGOOTHO OAI 10 EOOIO HAHAHA EE EE 10YY 000 OYYYY
AEEIOUO / yyy mistress, Harken-techtha,?® who sits beside Lord Osiris, Michael
Archangel of angels, the god who lights the way, perform for me.” ,

Protective charm of the procedure . . .
+Tr.: E. N. O'Neil. The translation is based on the edition in Preisendanz, but several emen-
dations by Morton Smith have been accepted (sce the notes); see his article “The Hymn to

the Moon, PGM 1V 2242 2355,” Procecdings of the XV1 International Congress of P I
«d. L. Kocnen et al. (Chico, Cal.: Scholars Press, 1981) 64354 igress of Papyrolegy,

pGM TV. 235972

+Business spell: Take orange beeswax and / the juice of the aeria plant and of
ground ivy and mix them and fashion a figure of Hermes*” having a hollow bot-
fom, grasping 1n his left hand a herald’s wand and in his right a small bag. Write on
hieratic papyrus these names, and you will see continuous business: / “CHAIOCHEN
OUTIBILMEMNOUOTH ATRAUICH. Give income and business to this place, because
Psentebeth *® lives here.” Put the papyrus inside the figure and fill in the hole with
the same beeswax. Then deposit it in a wall, at an inconspicuous place, / and crown
him on the outside, and sacrifice to him a cock, and make a drink offering of Egyp-

tian wine, and light for him a lamp that is not colored red.
*Tr.: R. F. Hock.

PGM 1V. 2373—2440

*Charm for acquiring business and for calling in customers*' to a workshop or
house or‘whcrcvcr you put it. / By having it, you will become rich, you will be suc-
wssful. For Hermes made this for the wandering Isis.*”* The charm is marvelous
and is called “the little beggar.”

Take bcc?swax that has not been heated, which is known as bee glue, and fashion /
aman having his right hand in the position of begging and having in his left a bag
M}d astaff. Let there be around the staff a coiled snake, and let him be dressed in a
gidle and standing on a sphere that has / a coiled snake, like Isis. Stand it up and

the older link between Osiris and Re ma i i ]
s y be of influcnce here. See A. Piankoff, Th
York: Bollingen, 1964) 19-21. [R.K.R.] kol The Lt offte (Rew
; 3198. Harkcntcchtha is a male god (sec Glossary s.v.); thus he is not to be addressed by “mistress,”
ﬂzt belonging to the moon goddess of the preceding hymn. Sce also PGM 1V. 2004 and n. ,
339. Here Hermes is portrayed as the god of merchants and of commerce. See PGM V. 390-99.
R f(a)_.l This name.mc;lmsfj‘thc son of the female falcon.” Cf. Jacoby in Preisendanz, apparatus ad loc
ils to recognize the female defini i : identificati i .
. . [R‘Kg.R'] ale definite article, a fact that precludes the identification with Horus, the
meOL. LS] rcpdcrs rataxhnrucov (spell) “for invoking,” but Eitrem, in Preisendanz’s apparatus, is
Sd 2 l\ nght in translating “charm for calling in customers.” See on this point Maltomini, Studi Clas-
; ()(;nenmlx 29 (1979):102; see also PGM CXXIV. 7. '
. The wandering of Isis refers to her as the widow of Osiris searchin i
g for his body. See Plutarch,
z::. et Os. 14, 3§6D—E; 39, 366F, and Griffiths, Plutarch’s De Iside et Osiride 315, 452y. For wax figu-
_ assoc!atcd with the cult of Isis, see Diodorus Sic. I. 21. 5—6 and the commentary by A. Burton
Diodorus Sicuulys Book I, EPRO 29 (Leiden: Brill, 1972):93-94. '
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144 PGM VII. 9697,

PGM VII. 969-72

*A good potion: Take a picce of hicratic papyrus and / write on it: “IA0 0 gg.
TABISASE TOUREOSAN ATHIACHIOOUENOU ACHEMACHOU. Let her, NN, whop,
NN bore, love me, NN, when she has drunk the drink.”'*

*Tr.: E. N. O’Neil.

PGM VII.973—-80

*A love spell of attraction through touch: Take a scarab and boil it in a gogg
unguent,'™® / and take the beetle and grind it together with the plant vetch, ang
place them in a glass cup and say the spell that follows twice: “THOBARRABAU yy.
CHAEL MICHAEL OSIRIS PHOR PHORBA ABRIEL SESEGGENBARPHARAGGES 19
SABAOTH ADONAIE LAILAM, compel / her, NN, whom NN bore, to follow me

should I touch her.”
#Tr.: E. N. O’Neil.

PGM VII. 981-93

* [Love spell of attraction: Purify yoursclf from everything for . . . ] days and say
[this] spell at sunrise: “Helios . . . but come here to me, [Mistress AKTIOPHI§
ERESCHIGAL] PERSEPHONE; / attract [to me and bind her], NN, whom NN bore,
[to] the man who is [pining away] with [passion for her]; at this very moment,
inflame her that she fulfill the nightly desires of NN, whom NN bore. Aye, lord
NETHMOMAO [Helios, enter] into the [soul] of her, NN, whom NN bore, / and
[burn her heart], her guts, [her liver, her spirit, her bones. Perform] successfully for
me [this] charm,'** immediately, immediately; [quickly, quickly].”

*Tr.: E. N. O’Neil.

PGM VII1. 993-1009
* Look [to the] east [and say: “You are the one who thunders,] the one who rains
and / hurls lightning [at the] right time and dries [in the samc way]; come to me,
reveal” (add the usual or [write] whatever [you want], and anoint your hand).
Preparation of the ink: 3 dricd figs, 3 stones of the Nicolaus date, 3 fragments of
wormwood, and 3 lumps of myrrh; [mix together, / then] after pulverizing them,
[write] the following formula. Isis uttered [it and] wrote [it] when, after taking up
Osiris, she fit together his separated members. Asklepios ' [saw] Osiris and admit-
ted that he [could] not [put together] someone who was dead [even] with the help
of Hebe '*¢ or of [anyone else].
[This is / the formula: “Come to me, SESEGGENBARPHARAGGES SABAOTH, ] for
(1 conjure] you, [daimon] of the dead, [by] bitter [Necessity]; open [your cars and|

hear |the] holy [words].” Also say [frequently] the [stcle given] below.
*Tr.: W. C. Grese. This fragmentary spell has not preserved its title and so its exact purpos
cannot be known.

152. On the pleonasm mwoboa 7ov wétow, cf. PGM VIL 867. [E.N.O.]

153. wopov is translated by Preisendanz as “Myrrhendl.” Both translations, however, may
specific for this unspecified aromatic concoction. [E.N.O.]

154. For this phrase, cf. PGM IV. 295, 2939; XX. 5.

155. Asklepios scems to have taken over the role of Anubis (thus Eitrem, in Preiscndanz, apparats
ad loc.).

156. The appearance of Hebe, daughter of Hera and Zeus, is surprising in this context. Accordingt®
Euripides, Heraklid. 847; Ovid, Mer. 9. 400, she made Iolaos young again, a deed of proverbial fame.

be to0

pGM VIIL 1-63

pGM VIL. 1009-16
spivination by a dream: Say / to the . . . double . . . and rub your [head]; and
sfter descending], go to sleep without answering anyone.

«[ call upon [vou], Sabaoth, Michael, Raphacl and you, [powerful archangel]
Gabriel, do not [simply] pass by me [as you bring visions], but let one of you en-
er | and reveal [to me] concerning the NN matter, AIAT ACHENE 140.” Write these

things on leaves . . .] of laurel and place them by your head.
+Tr.: W. C. Grese.

pGM VII. 101726

+¢[Hail, Helios!] Hail, Helios! Hail, [Gabricl! Hail, Raphael! Hail,] Michael!
Hail, whole [universe! Give me] the |authority] and power of sABAOTH, the /
[strength of 1A0], and the success of ABLANATHANALBA, and [the might of] Ak-
RAMMACHAMAREL. Grant that I [gain] the victory, as I have summoned you” (then
write the 59-[letter] 1AEOG formula). “Grant [victory] because I know the names
of the Good Daimon, HARPON [CHNOUPHI] BRITATENOPHRI BRISAROUAZAR
BASEN / KRIPHI NIPTOUMI CHMOUMAOPHI (add the usual) and accomplish this
for me.” Speak to [no one}.

+Tr.: R. F. Hock. Although untitled, this spell is a “favor and victory” charm. Cf. PGM XCII

for a similar request for the power and strength of various magical and mythological
personalities. ’

PGM VIII. 1-63
#Binding love spell of Astrapsoukos:'
Spell: “Come to mc, lord Hermes, as fetuses do to the wombs* of women. Come to
me, lord Hermes, who collect the sustenance of gods and men; {[come] to me, NN,
lord Hermes, and give me favor,” sustenance, / victory, prosperity, elegance, beauty
of face, strength of all men and women. Your names in heaven: LAMPHTHEN
OUOTHI OUASTHEN OUOTHI OAMENOTH ENTHOMOUCH. These are the [names] in
the 4 quarters of heaven. I also know what your forms are: * in the east you have the
form / of an ibis, in the west you have the form of a dog-faced baboon, in the north
you have the form of a serpent, and in the south you have the form of a wolf. Your
plant is the grape which is the olive.® I also know your wood: ebony. I know you,
Hermes, who you are and where you come from and what your city is: Her-
mopolis. Come to me, lord Hermes, many-named one, who know / the things hid-
den beneath heaven and carth. Come [to me], NN, lord Hermes; scrve well, bene-
factgr of the world. Hear me and make me agreeable to all the forms throughout
the inhabited world. Open up for me the hands of everyone who [dispenses gifts]®
and compel them to give me what they have in their / hands. I also know your for-
l'lg‘[l names: ‘PHARNATHAR BARACHEL CHTHA.’ These are your foreign names.
Whereas Isis, the greatest of all the gods, invoked you in every crisis, in every

145

l'. According to Diogenes Laertius, Prooem. 2, Astrampsychos was the name of onc or several Persian
maglcn}ns. Sce E. Reiss, “Astrampsychos,” PRE 2 (1896):1796-97.

2. For parallels to this concept, see PGM 111. 603 and n.

3‘; Here and throughout this section, xdpts is translated “favor,” but the term comes close to mean-
g “grace.” |[E.N.O.|
r\n:i)Thc tour anin.mls represent thc following deities: the 1bis 1s Thoth, the dog-faced baboon is
i 1s, the serpent is ~Uto, the wolf is another form of Anubis. Their respective positions are partially

aras well: Uto is often the north, Anubis the west (or the south), but why Thoth stands in the east
Tmains a puzzle., (J.B. | «

3. The underscored words are Coptic written with Greek letters.

6. Acccpting the emendation of Preisendanz.
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106 PGM V. 304—-¢69

she wants. I will not let god or goddess give oracles until I, NN, know through anqg
through what is in the minds of all men, Egyptians, / Syrians, Greeks, Ethiopiang,
of every race and people, thosc who question me and come into my sight, whether
they speak or are silent, so that I can tell them / yvhatcvcr has hapgencd and i.s hap.
pening and is going to happen to them, and [until] T know their skills and their liveg
and their practices and their works and their names / and those of their dead, and
of everybody, and I can read a scaled letter®” and tell them everything truthfully»
*Tr.: Morton Smith. How to carve, consecrate, and use a scarab; with the spell to be said
when using it. Though the scarab is engraved with Isis and the spell is addressed to Helios,
the ring is said to be “of Hermes” becausc the spell first identifics the magician with Hermes.
Thoth. As Thoth he invokes Osiris (the Nile) from the underworld waters, to reveal to him
all facts relevant to all men, and he threatens that, unless he receives this knowledge, he will

destroy the remains of Osiris’ body, reveal his mysteries, and generally upset the divine order,

PGM V. 304—-69

*Taking hieratic papyrus or a / lead lamella and iron ring, put the ring on the pa-
pyrus and with a pen draw the outlines of the ring, insidc and outside, then tint the
outlined arca with myrrhed ink, then write on this outlined area / of the ring—
writing on the papyrus—the name,* and write the characters outside [the area],
then, [in the circle] inside it, what you want not to happen, and “Let so-and-so’s
thoughts be bound so that he may not do NN thing.” Then / putting the ring on
its outline, which you made, and turning up the [areas of the papyrus] outside the
outline, wrap up the ring until it is completely covered. Piercing [the package]
through the characters / with the pen and tying it, say, “I bind NN with regard to
NN [thing]. Let him not speak, not be contrary, not oppose; let him not be able to
look me in the face nor speak against me; let him be subjected / to me, so long as
this ring is buried. [ bind his mind and his brains,* his desire, his actions, so that he
may be slow [in his dealings] with all men.” / And if it be a woman: “In order that
she, NN, may not marry him, NN” (add the usual). Then, taking it [the package]
away to the grave of someonc untimely dead, dig [a hole] four fingers deep and put
it in and say, “Spirit of the dead, who[ever] / you are, I give over NN to you, so that
he may not do NN thing.” Then, when you have filled up the hole, go away. Better
do it when the moon is waning.

The things to be written inside the circle [bounded by the inner side of the ring’s
outline] are these: “AROA / MATHRA ERESCHIGALCH EDANTA IABOU NE AKE IA0
DARYKNO MANIEL, let NN thing not be done so long as this ring is buried.” Bind
[the package] with tics, [using] cords you have made, / and thus deposit it. The
[wrapped] ring may also be thrown into an unused well, or [into the grave] of
[anyone dead] untimely. After the characters, write also the following, under the
[outline of the] ring, as a rectangle: “ARCHOOL LAILAM / SEMESILAMPH AMMO:
PHORION IOAE PHTHOUTH EO PHRE, the greatest daimon, 1A0 SABAOTH AR
BATHIAO LAILAM OSORNOPHRI EM PHRE PHRE PHTHA CHROIO 1A0 BABOURE
THIMAM EN PHRE RE/NOUSI SABAOTH BARBARTHIAO THACHRA OUCHEETH

“gpouis™; Griffiths, Plutarch’s De Iside et Osiride 522, 523, 536 for the ritual of the “Opening of the
mouth.”

37. For the magical ability to read sealed letters, sce the tale of Khamwas in Lichtheim, Ancient Eqp-
tian Literature 111, 142-51. [R.K.R.|

38. Given below, Il 339-41.

39. In Greek, “the midriff,” representing the classical term for the supposed location of the thinking
element of the body. [M.S.]

PGM V. 370-446

107

= » M
gsORNOPHRI” and the entire 59 [letter formula] above, * which you also put inside

[the circle bounded by the ring’s outline].*

ERESCHIGAL PHEDANYH
JABOUNE KANE 1AO

DARYNKO MANIEL,
let whatever l wish not

talke place; let her, NN,
not get married,
forever.”

{;llc nizixgéisc:cguflcl c;am be written on a lead lamella; then, putting the / ring in
nd folding up [the lead] around it it] wi
. , cover [it] with plaster. After the
(r:c;-;a:glc underneath [write] also the 1AEG formula® and the follgwing' “BAKAXI
o foung?:ﬁl::mglmg A[BRAS]AX AO, prevent the NN thing,” [or], as the names
authentic [text]: / “ARPHOOL LAILAM 0
text]: /< SEMESILAM IAEO (formula
BAKAXICHYCH ABRASAX AO ARCHOMILAK MENESILAM [AEO OYO BAKA(XICHYC)
ABRASAX O11, prevent the NN thing.” :

b X . .
Tr.: Morton Smith. This untitled text gives directions for a familiar type of magical rite

Glled defixio—cssentially sending a letter to underworld powers to ask or compel them to do

something to a s i victi y 7 i i Vi g

P g : pCClﬁCd 1cF|m. Man dqi.mones a!'c, like this one, intended to prevent things

rom happen ng. The gOdS invoked here are a curious lot—solar and subterranean, Hebrew
PP y 3

Egyptian, and M i i
i esopotamian, suggesting that the text has grown, like many, by ignorant

PGM V. 370-446

* -
wgl;c 28hlcavcs from a pithy laurel tree® and some virgin earth and seed of worm-
» Wheat meal and the herb calf’s-snout* (but I have heard* from a certain

40- “llsl(.fClSt( llcl()l)()il . =, WhHer ]lc T l)Clla written on the Wi w
) t! p \ P
hC JP S ﬂgt, h ¢t SCril S 1tt th margln, lth afe
HOIS, tllC (Olllll.lla IMOBAPHRENEMOUNOIHILAR"(R“’HMEU alld the same IC[ICIS (Wlthout thc ﬁllal

U) i“ reverse order Together Y form a ﬁ' Y- - P
. g th thc t
: . nine lcttcr ﬂlllldlolllc Whldl often occurs in l“aglC31

41. (On the drawing): 1 i
g): the reading of the third line i i i i
. (On . _ ine in the circle fro
E r(tv) written above, is uncertain. If PHTHANNI is read, Phtha cor:tanr'r:]sT l;ihcc)nr;alncludfmﬁ o lcttf:rs
3 grcd"as creator. [M.S.] e of the Bgyprian
- oee ll. 366—
B, 69 and the
ﬁ- Cf. on this point PGM 1. 264.
- On this plant sce PGM V. 198 and II1. 468.

45 Und ity
383 oubredly,

picture, 1. 357. The palindrome is also printed in Preisendanz apparatus

these are the words of a redactor, but ¢ ions i
. 8 xpressions in the fi
are rare. More often such variants are introduced by of 8¢ . . . (cf, I. 39(:) [rg Irx’lego]n (here and

360

365

370
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134 PGM VII. 579_g;

The formula to be spoken: “Come to me, spirit t_ha.t ﬂigs in th}: air, / called wig,
secret codes and unutterable names, at this lamp .dlvmauon which I perform, ang
enter into the boy’s soul, that he may fcccivc the 1m_mort_al form in mighty and jp.
corruptible light, because while chanting, I call, ‘11_&0 ELOAI MARMACHADA MENE.
PHO ' MERMAI / IEOR AIEO EREPHIE PHEREPHIO CHANDOUCH .:&M_O_N EREPNEY
ZONOR AKLEUA MENETHONI KADALAPEU 10 PLAITINE RE AOTH IEI OEE MEDCHE-
NOR ALACHAL PERECHAEL SERENOPH DOUNAX ANAXIBOA EREBE BO BEBORp
ANESIODEU 1AOA ENIOEAL / EMERO MASAIANDA.”” ‘ . .

“Hither to me, O lord, riding upon immaculate light without deceit and withoyt
anger; appear to me and to your medium, the _boy,— MARMARIAU ANAPSICHALAG
PEOE NIPSEOUA AIETY HARENNOTHES "' ANEROPHES ITHYAMAREM OSIER ANAp-
SICHYON PSYELEMICHALES, appear” (say it 3 times).

/ If he says, “I see your lord in the light,” say: “O hgly YMERI EIGESOU ENTO
TERIOUA MENE SOMIOO ALAMAOR CHOCHENEMETOR, and thus he will answer,

Ask: “ARSERETOTHI OUEMANTOUR.”
*Tr.: J. P. Hershbell.

PGM VIL. 579-90 | _
*A phylactery, a bodyguard against daimons, against pl?antasmsj / against every
sickness and suffering, to be written on a leaf of gold or silver or tin or on hieratic
papyrus. When worn it works mightily for it is the name cl)of2 power of_thc great god
and [his] seal, and it is as follows: “KMEPHIS CHPHYRIS ™ IAEO 1A0 AEE 1A0 00
AION IAEOBAPHRENE / MOUNOTHILARIKRIPHIAE Y EAIPHIRKIRALITHANYOME-
NERPHABOEAL”"% These are the names; the figure is like this: let the Snake be
biting its tail, thc names being written inside [the circle made by] the snake, and
the characters thus, as follows: /% Tuly ¢ 22 “A . 3

The whole figure'* is [drawn] thus, as given below, with [the spell], Protfzct
my body, [and] the / entire soul of me, NN.” And when you have consecrated [it],

wear [it].

Profrect my} body and the [entire]
life of me,NN"(add theusual).

*Tr.: Morton Smith.

Plutarch’s De Iside et Osiride 440; Bonnet, RARG 51, s.v. “Apophis.” Cf. the strange (iq?gau') in I‘:XX 2'1("35
2:14; 10:10 and the explanations given by patristic commentators, for which see PGL, s.v. “appw.
100. Menepho is the name of the city of Memphis. Cf. PGM II1. A104. R
101. Harennothes is Egyptian for Hr-nd-it.f (Harendotes), meaning “Horus the .dcfcndcr of his 3
ther.” See Bonnet, RARG 269, s.v. “Harendotes™; Griffiths, Plutarch’s De Iside et Osiride 345; D. Meel
“Harendotes,” LdA 2 (1977):964-66. [R.K.R.|
102. Chphvris is the Egyptian scarab, Khepri. . . "
103. IAE% i)cgins an often-cited palindrome, but it is not sct out as such in Preisendanz. The copy$t
got one letter wrong: ALITHA should be ALITHO. ) bai 1
104. Preisendanz gives the opening words surrounding the serpent as TAREON EOU PHI, u
photograph (plate I, no. 4) shows clearly the reading given in the transcription here.

P .

pGM V1L 619-27 135
pGM V1L 591-92

#«Come to me, ear of heaven; come to me, ear [of the air;] come to me, ear of the
carth,” and so forth,_as ind'icatcd. ' _

+Tr.. W. C. Grese. This portion of an invocation scems to be mislocated in the papyrus
manuscript.

pGM VIL. 593619

sFetching charm for an unmanageable [woman]: '* Take a [lamp], not painted
red, with seven wicks, and make a wick of [the hawser of]] a wrecked / ship. On
the [1st] wick write with myrrh, “1a0”; on the 2nd, “ADONAI”; on the 3rd,
«saBAOTH”; on the 4th, “PAGOURE”; on the 5th, “MARMOROUTH”; on the 6th,
uAE0”; on the 7th, “MICHAEL.”

Put olive oil in the lamp and place it in a window / facing south. Also put worm-
wood sceds on the lamp (around the edge of the lamp), and recite this formula: “1
call upon you, the masters, great gods, who shine in the present hour, on this day,
for the sake of her, the ungodly NN. For she has said: /

‘140 does not have ribs.’

[She, NN, has said,] ‘ADONAI was cast out because of his violent anger.’
[She, NN, has said,} ‘SABAOTH emitted three cries.”'*

She, NN, has said, ‘PAGOURE is by nature a hermaphrodite.

She, NN, has said, ‘MARMOROUTH was castrated.’

She, NN, has said, ‘1AEG was not entrusted with the ark.’

She, NN, has said, ‘MICHAEL is by nature a hermaphrodite.’

/“I am not the one who says such things, master, but she, the godless NN.
Therefore fetch her for me, her inflamed with passion, submissive. Let her not find
slecp until she comes to me” (repeat 7 times).

If the first lamp flickers, know that she has been seized by the daimon. And if the
2nd, she has left (the house); and if the 3rd, she is on the / way; and if the 4th, she
has arrived; and if the 5th, she is at the door; the 6th, at the doorlatch; the 7th, she
has come into the house.

It can fetch people even from across the sca. For that, place the lamp in some

water in the open air. Place a papyrus boat under the lamp, and [recite the] formula
6 times.
*Tr.: D. E. Aunc.

PGM VII. 619-27

*From the Diadem of Moses: """ / Take the plant snapdragon and hold it under
your tonguc while lying asleep. And rise early and before you speak to anyone recite
the names, and you will be mvisible to everyone.

But when you say them over drinking cups and give them to a woman, she will
love you, since this spell has power over everything: “ARESKILLIOUS THOUDALESAI
KRAMMAST CHAMMAR / MOULABOTH LAUABAR CHOUPHAR PHOR PHORBAO SACHI
HARBACH MACHIMASO IAO SABAOTH ADONAL”

For what you wish, say: “Get her, NN, for me, NN” (add the usual, whatever
Z'Ou wish).

Tr..E.N. O’Neil.

105. Sce for parallels to this spell PGM 1V. 2475 and n.
106. For this cry, cf. the parallel in Ignatus, Eph. 19. 1.

IEll\f)Z This spell seems to be a sclection from a larger collection entitled “The Diadem of Moses.”
J
-N.O.
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266 PGM XXXIL. 119

Lay smooth the brine for seafarers.’

Then ev'ry fair wind? is raised;

They shut out the blasts, and so, lord,? grant

i able to be passable.” '

*Tr. EThNc lCn)]’IlzlacsllS This rathcrpcharming and unpretentious poem 1 surely not a part of the
regular PGM material. It is rather a poem—or a fragment ’of a poem—which is perhaps
an ancient treatment of the theme that appears 1n Gocthe’s two poems, Meeresstille ang
Gliickliche Fahrt. Because of the literary aspect, J. U. Powell included these lines among the
Lyrica Adespota in his Collectanea Alexandrina ( Oxford: C!arendoq Press, 1925) 195, no. 33,
Despite the obvious poetic quality, no one has satisfactorily explained the mgtcr (cf. Powell,
p. 196). Grenfcll thought that the verses are accentual, while Schmidt believe tl:nat they are a
blend of trochaic and Cretic. For the rcfcrcngcs, see Pruscnc!anz, ac} loc. Whatever t.hc' case,
the present translation uses a blend of iambic and anapaestic fect in an ztttgx‘répt t(? give in
English some of the general effect of the Greek. These verses have been emended and stand as
the reconstructed Hymn 295 sce Preisendanz, vol. 11, pp. 265-66.

PGM XXXII. 1-19

#«] adjure you, Evangelos, by Anubis and Hermes and al! the rest down below:
attract and bind / Sarapias whom Helen bore, to this Herais, whom Thcrrr}outha_
rin bore,' now, now; quickly, quickly. By her soul and heart / attract Sarapias her-
self, whom [Helen] bore from her own womb,” MAEI OTE ELBOSATOK ALAOUBETO
OEIO . . . AEN. Attract and [bind / the soul and heart of Sarapias], whom [Helen
bore, to this] Herais, [whom] Thermoutharin [bore] from her womb [now, now;

i ickly].” o

il}ll‘:'CkllEy’Islu(l)L’Nz]l This spell, without a title, is clearly a love spell in which one woman secks
to attract another woman. Thus it belongs to the small group of lesbian spells. In form, these
lines contain one spell repcated, with slight variations, three times: 1-9, 10-14, 14-19.

PGM XXXIIa. 1-25

*«As! Typhon is the adversary of Helios, so inflame the heart_and soul of that?
Amoncios whom / Helen bore, even from her own womb, ADQNAI ABRASAX PI-
NoUTI?® and SABAOS; burn the soul and heart of that Amoncios \fvhom Hclen“/
bore, for [love of] this Serapiakos whom Threpte bore, now, now; quickly, qufckly‘.
“In this same hour and on this same day, from this [moment]} on, mmglL'/
together* the souls of both and cause that Amoneios whom Helen bore to be ﬂ}:l:
Scrapiakos whom / Threpte bore, through every hour, every day and every mgh.
Wherefore, ADONAL, loftiest of gods, whose name is the true / one, carry out the

matter, ADONAL” ] .
*Tr.: E. N. O'Neil. This section contains two spells—or onc spell repeated with variations.

2. For éhos of the papyrus perhaps ovpos should be read: “fair wind” is what the author seems [0
mt;l_TCan avat be Helios as represented by the famou§ Colossus Rhodius? Powell datc; ;hlS [(J)(‘),:l::;)
the period ca. AD. 25080, and the huge statue of Helios was cqn]plctc ca. A.D. 168.an. cstr ,.m :
A.D. 224. Yet the memory of this “wonder” continued for centurics. In any case, Helios was an 1mpo

¢ island of Rhodes, and a reference to him scems appropriate.
m“; .g()l-;ic::;stlr:as a Greek name, while her mother, Thermoutarin, has an Egyptian name. [R.K.R.] The
spelling of the names follows Preisendanz; cf. the apparatus ad loc.

2. On this formula, see 1. Jordan, Philologus 120 (1976): 131-32. . oA

1. The opening statement is troublesome and has attracted some attention. See A. S. Hull1 ) 124 K
cantation in the Ashmolean Muscum,” JEA 15 (1929):155-57; A. D. Nock, JEA 16 (193 ) 1243
Preisendanz, Philologische Wochenschrift 50 (1930): 748—49. .

2. As the pronouns indicare, this spell is concerned w'uh homosexual attracnon..

3. This is Egyprian and means “O/The god.” See Pl.'cucndanz, apparatus ad loc. .

4. quykarapetyvout is a concept from friendship litcrature: true fr.n:nds are two sou
amicus est alter ego. The term is also crotic just as the simple peiyvvpe1s regularly. [E.N.O.]

Is in onc bodss

pGM XXXIV. 1-24
pGM XXXIIL. 1-25

267

*“ABLANATHANABLANAMACHARAMARACHARAMARACH
BLANATHANABLANAMACHARAMARACHARAMARA
LANATHANABLANAMACHARAMARACHARAMAR
ANATHANABLANAMACHARAMARACHARAMA
NATHANABLANAMACHARAMARACHARAM
ATHANABLANAMACHARAMARACHARA
THANABLANAMACHARAMARACHAR
ANABLANAMACHARAMARACHA
NABLANAMACHARAMARACH
ABLANAMACHARAMARA
BLANAMACHARAMAR
LANAMACHARAMA
ANAMACHARAM
NAMACHARA
AMACHAR
MACHA
ACH
A

%0 Tireless one, KOK KOUK KOUL, save / Tais whom [Taraus] bore from every shiv-

ering fit,! whether tertian® or quartan® or quotidian fever, or an every-other-da
g It ¢ q . Y cr-aay

fever,* or [one] by night, or [even] a mild fever,® because I am the ancestral, tireless

god, KOK KOUK® KOUL, / immediately, immediately; quickly, quickly.”
Tr.: John Scarborough.

PGM XXXIV. 1-24
¥« . [the sun] will stand still; and should I order the moon, it will come down;
and should I wish to delay the day, the night will remain for me; and should / we'
in turn ask for day, the light will not depart; and should I wish to sail the sea, I do
not need? a ship; and should I wish to go through the air, / I will be lifted up. It is
only* an erotic drug that I do not find, not one that can cause, not one that can stop
love. For the earth, in fear of the / god, does not produce one. But if anyone has it
and gives it, I beg, I beseech him: ‘Give! I wish to drink, I wish to anoint myself.>”*
“You® say that a handsome phantom keeps appearing to your daughter, / and
this seems unreasonable® to you? Yet how many others have fallen in love with ‘un-

1. Cf. PGM XVIIIb. 5.

2. rpuraios (wupetos), as in the Hippocratic Aphorisms 3. 21 and Nature of Man 1. 5, is literally
“every-third-day-fever.”

3. In contrast to PGM XVIIIb. 6, the papyrus has the normal retapratos.

4. Pollux, On. 1. 65 cod. B suggests the reading mapmuépivos; it does not occur in the medical
writers. [].S.]

5. AemromupeTov is a textual emendation; however, the word 1s unattested in LS], s.v. Cf. LS],
Suppl. s.v. “Nemrromvpérion.”

6. xouk is Egvptian kkv, “darkness”; cf. PGM XIII. 788-89.
- The sudden appearance of the person plural is strange.
- This use of the present tense occurs in the midst of a series of future tenses. [E.N.O. |
- Although povor ov regularly means “almost,” that sense does not seem to fit here. [E.N.O.}
. The text here 1s uncertain. For the translation, the text of Preisendanz has been used.
+ For the following lines see, especially, the study of Dodds mentioned below.

6. The papyrus reads mapadoéov here and map’ aléywr (Tapaioywr) in l. 22, and so both Dodds
and Preisendanz print their versions; but in a conversation it is reasonable to expect the second person to
fcpeat the word which the first speaker has used. The translation understands rapadofwy in 1. 22.

[ENO]
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120

125

130

135

140

145

150

“IAEQ §  NOTHEILARIIpg
IAE E  OTHEILARII[Af
IA S EILARIIAE
I E  ILARIIAE
N  LARIIAE
BAPHRENDEMOUN G ARIIAE
BAPHRENDEMOU E  RIIAE
BAPHRENDEMO N IIAE
BAPHRENDEM B IAE
BAPHRENDE A AE
BAPHREND R E
BAPHREN PH PHIRKIALI
BAPHRE A IRKIALI
BAPHR / Attract to me, NN whom R RKIALI
BAPH A KIALI
BA NN bore, her, NN whom NN G 1ALl
B G AL
bore, aflame, on fire, E LU
/ flying through the air, s 1
loving me, NN whom NN bore, immediately,
immediately; quickly, quickly, accomplish it.”
*Tr.: E. N. O’Neil.

PGM XXXVI. 134—-60

*Marvelous love spell of attraction, than which none is greater: Take myrrh /
and male frankincense, put them in a drinking cup and add an arché'' of vinegar,
and at the third hour of the night put it into the socket of your door and say the
spell 7 times.

The spell to be spoken is this: “Arisc, daimons in the dark; leap up onto the bricks
and beat your breasts after you have smeared your faces with mud. For because
of / her, NN whom NN bore, unlawful eggs are being sacrificed: fire, fire, un-
lawfulness, unlawfulness.'? For Isis raised up a loud cry, and the world was thrown
into confusion. She tosses and turns on her holy bed, and its bonds and those of the
daimon world are smashed to pieces'® because of the enmity and impiety of her,
NN, whom NN bore. But you," Isis / and Osiris and [daimons] of the chthonic
world, ABLAMGOUNCHOTHO ABRASAX, and daimons who are beneath the earth,
arise, you who are from the depth, and cause her, NN, whom NN bore, to be sleep-
less, to fly through the air, hungry, thirsty, not finding sleep,' to love me, NN
whom NN bore, passionately with passion in her guts, until she comes / and glues
her female pudenda to my male one. But if she wishes to fall asleep, spread under
her knotted leather scourges and thorns upon her temples, so that she may nod

11. @pxn occurs only here as a unit of measure. Sce A, Erman, ZAS 33 (1895):46.

12. For an Egyptian parallel to this exclamation scc the historiola in H. O. Lange, Der magische Pa-
pyrus Harris, Det Kgl. Danske Videnskabernes Selskab, Historisk-filologiske Meddelelser 14/2 (Copenhagen:
Hest, 1927) 75, 81: “Woe! Woe! Fire! Fire!” [R.K.R.]

13. Cf. Preisendanz’s translation (accepting Hopfner’s reconstruction in Archiv Ovientilni 3 [1931]:
122): “hin wandte sie sich zum heiligen Lager, gesprengt werden scine Bande und zugleich die der
Dimonenwelt . . .” (she turned to the holy bed [i.c., of Osiris], smashed to pieces are his bonds and
those of the datmons’ world . . . ).

14. Despite the appeal to several deities, the Greek has o, “you,” sing. here.

15. The idea of sieeplessness is repeated. Cf. 1. 112 above where there is no such repetition. [EN.O]

M XXXVI. 178-87 273

eement to a courtesan’s love, because I adjure you who have been stationc_:d over
' te fire, MASKELLI MASKELLO PHNOUKENTABAOTH / OREOBAZAGRA REXICH-
- (HON HIPPICHTHON PYRIPEGANAX.”
- «you, NN, have been bound by the fibers of the sacred palm tree, SO that you may
jove NN forever. And may no barking dog release you, no braying ass, no Gallus, no
" riest who removed magic spells, no clash of cymbals, no whining of flute; indeed,
10 rotective charm from heaven that works for anything; / rather, let her be pos-
«ssed by the spirit.”
«Tr.. E.N. O’Neil.

PGM XXXVI. 161-77 . B
+Charm to restrain anger and charm for success. (No charm is greater, and it is
0 be performed by means of words alonc:) Hold your thumbs and repeat the spell
7 times: “ERMALLOTH ARCHIMALLOTH Stop the mouths / that speak against me,
hecause I glorify your sacred and honored names which are in heaven.”

To augment the words: Take papyrus and write thus: “Iam / CHPHYRIS.' I must
be successful. MICHAEL RAPHAEL ROUBEL NARIEL KATTIEL ROUMBOUTHIEL
AZARIEL IOEL IOUEL EZRIEL SOURIEL NARIEL METMOURIEL AZAEL AZIEL SAOU-
MIEL / ROUBOUTHIEL RABIEEL RABIEEL RABCHLOU ENAEZRAEL, angels, protect
me from every bad situation that comes upon me.”

*Tr.: R. F. Hock.

PGM XXXVI. 178—-87 .

+A charm to break spells: Take lead and draw on it a unique figure'” holding a
torch in its right / hand, in its left—and at the left—a knife, and on its head three
falcons, and under its legs a scarab, and under the scarab'® an ouroboros serpent.
The things to be written avound | the figure are these:

K 9 UL B OD37%
NY @ ITAWT &
E F %2

*Tr.; Morton Smith.

16. cupHYRIS is the god Khepri, the scarab. See PGM 1V. 943 and n.; VII. 584 and n,, and the

Glossary, s.v. “Scarab.” .
17. The figure drawn below on the papyrus doces not correspond to the description.

18. On the scarab sce n. 16 above.
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136 PGM VIL 633_g
PGM VII. 628—-42

*Taking a field lizard,' let it down into oil of lilies until it be deified. They .

grave / the [image of ] the Asklepios [worshiped] in Memphis'® on a ring of ir: 1
from a leg fetter and put [the ring] into [the] oil of lilies [in which the lizarg w:‘
drowned]. And when you use [the ring] take [it and] show [it] to the pole sz 14
saying this spell 7 times: “MENOPHRI'"' who sit on the cherubim, send me /t’h
true Asklepios, not some deceitful daimon instcad of the god.” Then take the in-
cense burner in where you are going to sleep and burn 3 grains of frankincenge and
wave the ring in the smoke of the incense, saying 7 times the [spell], “cyuy
APS / OAEIAPS OAIS LYSIPHTHA,”E lord ASk.lCPiOS, appcar.” And wear the ring on

the index finger of your right hand.
*Tr.: Morton Smith.

PGM VII. 64351

*Cup spell, quite remarkable: Say the spell that is spoken to the cup 7 times: “Yg,

are wine; you are not wine'** but the head of Athena. / You are wine; you are no;
wine, but the guts of Osiris, the guts of IAO PAKERBETH SEMESILAM OO0 E py.
TACHNA 1AAA.” (For the spell of compulsion: “ABLANATHANALBA AKRAMMACH,.
MAREI EEE, who has been stationed over nccessity, IAKOUB 1A IAO SABAGTY

ADONAI ABRASAX”).

“At whatever hour / you descend into the guts of her, NN, let her love me, NN,

[for] all the time of her life.”
*Tr.: E. N. O’Neil.

PGM VII. 652-60

*8pell to induce insomnia by means of a bat: Take blood of a black ox or of a
goat or of Typhon'"*—but preferably of a goat—and write on its right wing:
“BORPHOR PHORBA PHORPHARBA / PHORBORPHORBA PHORBA PHORBA PHORBA
BAPHAIE PHORBAPHOR BARBA” (put onc word under another one, like bricks,"
and [add the usual, whatever] you want). And on the left wing write this in the
same pattern: “PHORPHOR PHORBA BORPHOR PHORBA BORPHOR PHORBA PHOR-
PHOR PHORBABOR / BORBORBA PHORPHOR PHORBA” (likewisc, add the usual as

you want).
*Tr.: R. F. Hock.

108. See A. D. Nock, “The Lizard in Magic and Religion,” in his Essays I, 271-76. On deificationby =

drowning, see PGM 1. 5; I11. 1, with notes; LXI. 39-71.

109. Asklepios in Memphis is the Egyptian god Imhotep. See D. Wildung, Imbotep und Amenhotep f

(Minchen: Deutscher Kunstverlag, 1977). [R.K.R.]

110. The constellation of the pole star (Bear) is connected here with the “truc” Asklepios of
Memphis, that is Asklepios/Imhotep in contrast to the Greek Asklepios. This expression is indeed non:
Greek. See Hopfner, OZ 11, sccs. 14 and 181.

111. That s, Memphis, or perhaps Memphite. [R.K.R.]

112. -s1 pHTHA 15 Egyptian and means “son of Prah,” a standard epithet of Imhotep. [R.K.R.]

113. For the formula “you are x, vou are not x, but . . . ¢f., e.g., PGM LXI. 7-9. Sce also Smith,
Jesus the Magician 111, 197 n.

114. The “blood of Typhon™ is the blood of an ass. See PGM 1V. 2100 and n.

115. For this magical formation of words, sec PGM V. 349, 361 and Preisendanz, vol. 1, plate 1L
no. 6.

A

oM V1L 686702 137

pGH V1L 66163

+Love spell: In conversation ''® whilc kissing passionately, say: “ANOK THARENEPI-
714 CHEOUCHCHA ANOA ANOK CHARIEMOCHTH LAILAM.”
'l'?'r :E.N. O’Neil.

M VIL 664—85 | |
+gpell for obtaining dream revelations: Take a linen strip, and on it you write
with myrrh ink the matter, / and wrap an olive branch and place it beside your
head beneath the left side of your head, and go to sleep, pure, on a rush mat on the
gmu;d, saying the spell 7 times to the lamp:
«Hermes,'"” lord of the world, who'rc in the heart,
O circle of Selene, spherical
And square, / the founder of the words of speech,
Pleader of Justice’s cause, garbed in a mantle,
With golden sandals, turning airy course
Beneath earth’s depths, who hold the spirit’s reins,
The sun’s and who with lamps of gods immortal
Give joy to those beneath carth’s depths, to mortals
Who've finished life. / The Moirai’s''"® fatal thread
And Dream divine you’re said to be, who send
Forth oracles by day and night; you cure
Pains of all mortals with your healing cares.
Hither, O blessed one, O mighty son
Of the goddess who brings full mental powers,
By your own form and gracious mind. And to
An uncorrupted youth / reveal a sign
And send him your true skill of prophecy,
OIOSENMIGADON ORTHO BAUBO NIOERE KODERETH DOSERE SYRE SUROE SAN-
KISTE DODEKAKISTE AKROUROBORE''® KODERE RINOTON KOUMETANA ROU-
BITHA NOUMILA PERPHEROU AROUORER / AROUER”'? (say it seven times and add

the usual, whatever you wish).
*Tr.: E. N. O’Neil.

PGM VII. 686—702

*Bear charm: “Bear, Bear, you who rule the heaven, the stars, and the whole
world; you who make the axis turn and control the whole cosmic system by force
and compulsion;'*' / I appeal to you, imploring and supplicating that you may do
the NN thing, because I call upon you with your holy names at which your deity
rejoices, names which you are not able to ignore: BRIMO, earth-breaker, chief hunt-

116. Cf. on this title PGM VII. 405 and n.

117. These dactylic hexameters are also one version of the reconstructed Hymns 1516, 1. 1-12; sce
Preisendanz, vol. 11, p- 249. This version is, however, quite different from that in PGM V. 400-421 and
XVIIb. 1-23. [EXN.O.]

E ;:8. At PGM V. 410, Preisendanz prints the word as a common noun, here as the proper noun.

N.O.

9. On this vox magica, see the Glossary, s.v. “YESSIMMIGADO/AKROUROBORE formula.”

120. AROUER is Egyptian for Hr-wr, “Horus the grear.” [R.IK.R.]

208121. For this concept of the divine mover of the universe, sec Boussct, Religionsgeschichtliche Studien
~11.
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294 PGM LXIL. 7604

urn, horoscope in Scorpio; Jupiter, (sun) in Aquarius; Mars in Aries; Venus
(moon), Mercury in Capricorn. p

(Year) 2 of the same (ruler): / Mexeir, 17th to 18th, 11th hour of the nigh:
Saturn in Scorpio, Jupiter, (sun), [Mercury] in Aquarius; Mars in Aries; / Vcnu;
horoscope, Mercury in Capricorn; moon in Gemini.

[Didymos.] Saturn in Libra; Jupiter, (moon), in Capricorn; Venus in Arigs; /
(sun) in Taurus; Mercury, Mars in Gemini; horoscope in Leo.

Dionysia. (Year?) I (of) Philip; 8th of Epeiph; 2nd hour of the day; Saturm
Mars [in Virgo]; Jupiter, Venus in Taurus; / Mercury [in Gemini, horosc0pe_>]:
(sun?) in Cancer, [moon in Libra].

*Tr.: Roy Kotansky. This horoscope appears on the verso, col. 1 of the Warren Magical P
pyrus (PGM LXII) but is not included in Preisendanz’s edition.

PGM LX11. 76—106

FCAR
PHNOON PHEIOOUO ERME THOAR . . . IBARAREOUBEO . . . EA ALAO
ARIOUATHORMENERTIOUMAISI
RIOUATHORMENERTIOUMIAISI

“BARDETEIS “ARMARE
GARIS TARERSOU
BYX . .. ATHRYO
TAPH ... Y SIBIBITH
MAN . . . TIOOX
[arH]ROOL ABRAUATH

.0...REN DARYGKO
BARNARAX KASBE
BR . . . NOREI ATHRAMO
BRAIOCHIO ORKIE . . . R.
ANI . . . OROPOS . . .
SISIO . . . THNAAPO . . .
KLYGAK . . . ER...OR....”
SIBYL ...” .
“AEEIOYO
EEI0YO
E10Y0
10YO
oYo
YO
0.”

“Let the genitals and the womb of her, NN, be open, and let her become bloosﬂy
by night and day.” And [these things must be written] in sheep’s blood, and recite
before nightfall, the offerings / (?) . . . first she harmed . . ., and bury it near

sumac, or near . . . on aslip of papyrus.
*Tr.: John Scarborough.

PGM LXIIL 1-7

*_ . . pour two quarts of salt and honey wine, thus making a drink. / And say the

pGM LXIV. 1-12 295

seven letters of magicians.'

The seven letters are: [AEE10Y O].
«Tr.: E. N. O'Neil. This papyrus is severely damaged, and little remains. Of necessity, the
manslation is tentative in several places.

PGM LXIIL. 7-12
* [For a sleeping woman] to confess the name of the man she loves: Place a
bird’s / [tongue] under her lip or on her heart and put your question, and she calls

the name three times.
#Tr.: E. N. O’Neil.

PGM LXIIL 1320
*[Put in a new basket] a peppercorn and depart, leaving / the basket behind. Many
aflask . ..SARA ... TETE. ..a [uscful tablet] ... R...R...SM...ELA...

yo...ES.ISN/...ENMEL. .. ERESA.
+Tr.: E. N. O’Neil. The text is too mutilated to yield any scnsc in this short spell.

PGM LXIII. 21-24

*Find a [spotted lizard],? pick it up with a new? piece of papyrus, [write] the char-
acters on it, and then place it under the table: 74 1L @%

#Tr.: E. N. O’Neil. A recipe of uncertain purpose.

PGM LXIII. 24-25
*A contraceptive: Pick up a bean* / that has a small bug in it, and attach it as an

amulet.
*Tr.: John Scarborough.

PGM LXIII. 26—-28
* A contraceptive: Take a picrced bean and attach it as an amulet after tying it up in

a piece of mule hide.
*Tr.: John Scarborough.

PGM LXIV.1-12

*<«Srrike ill, attract, send [a dream]. I call upon
you by your / sacred names, PSINA PSINA KRA-
DIDA PSIOMOIPS. . . . [Make her] writhe at
my / feet! for a short time [?].”*

- ——

—
*Tr.: R. F. Hock.

1. péywv is Hopfner’s logical emendarion for the parwy of the papyrus. The seven vowels occur
often enough to make them the logical “seven letters of the magicians.” [E.N.O.]

2. On the role of the lizard in magic sce PGM VII. 628 and n.

3. Preisendanz restores the mutilated word here as katvob (cf. also PGM XXlla. 14), but kadapod is
also possible because of the parallels (see PGM VIL 193, 703; XXXVI. 72, 102).

4. Cf. PGM 1V. 769, 941.

1. Reading mpoxvAivdopac. Sce Preisendanz, apparatus ad loc.

2. Reading dfkapiaie] See Preisendanz, apparatus ad loc.
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